The present study explored how Turkish women in squatter communities on the fringes of an urban center positioned themselves in talk about family violence. Women's talk revealed their interpretative repertoires with respect to intrafamily violence and power relations, how they constructed identities as wives and mothers, and how they envisioned alternative, more egalitarian social relations. Three focus groups, each comprising 10 women from Saraycık, a poor neighborhood of Ankara, met for an hour once every week for a period of 9 weeks. Six questions about intrafamily violence provoked conversations about power relations and violence with their children and husbands. Transcriptions of these conversations were analyzed for manifest content, latent content, interpretative repertoires, and the functions served by the interpretative repertoires. On the basis of the categorization, I identified the complexity of women's positions, particularly with respect to their children as both the central meaning of life and children as getting on women's nerves. Many interpretations placed blame on a member of the family-the woman herself, her children, or husband. Some women envisioned an alternative future that would be achieved through education, employment, and the exercise of agency. The findings imply that the constructed wife and mother identities of Turkish women in the economically vulnerable urban squatter settlements include tension and complex experiences that are in flux as the women imagine other possibilities.
For women, identity construction within traditional patriarchal families requires negotiating power and creating individual subjectivities and strategies for enacting agency. Two leading researchers have discussed the construction of identities and related family dynamics in Turkey. Kag ıtçıbaşı (2005) developed a family model of traditional and modern values constitutive of individual subjectivities with two distinct dimensions, relatedness and autonomy. Based on this model, she designed and implemented an enrichment program for mothers in difficult circumstances to help them promote their children's autonomy (Kag ıtçıbaşı, 1998; Kag ıtçıbaşı, Bekman, & Göksel, 1995) . The construction of gender identities, however, was not the focus of her research. In contrast, Kandiyoti (1988 Kandiyoti ( , 1997 prioritized the construction of female and male gender identities in the context of the patriarchal Turkish family. She argued for the importance of investigating women's intrafamily strategies and coping mechanisms to reveal how men and women negotiate rights and responsibilities in their communities, or resist control efforts within the discourse of male dominance relative to specific socioeconomic, cultural, and historical circumstances.
In line with those perspectives on the Turkish family, my aim was to understand what it means to be a woman in an economically vulnerable urban squatter settlement where violence is seen as a control strategy between genders and generations (Jansen, Ü ner, & Kardam, 2009 ). Discursive psychology underpinned by positioning theory is the basis of the study. First, I summarize briefly the economic and cultural conditions under which women's identity construction takes place, and then describe the methodology, including the participants' sociodemographic characteristics, the interview questions, and the procedure. Finally, I present the results, as evidenced by excerpts of conversations, that reveal women's identity construction and their strategies to resist certain assigned positions.
Socioeconomic and Cultural Shifts
and Women Kagıtçıbaşı (2005) claims that the process of urbanization and an increase in affluence from 1950s onward has decreased material dependence between generations. Older generations, particularly those with middle socioeconomic status (SES), no longer needed economic support from their children. Kagıtçıbaşı (2005) argues that increasing opportunities for education and work have transformed autonomy into an asset. According to her, close family ties have been preserved, but the authoritarian expectations of the traditional family have been replaced by the promotion of autonomy and an understanding of discipline "as order setting" (Kagıtçıbaşı, 2005, p. 411) . Nevertheless, although Turkish legislation granted most civil rights to women after the constitution of the nation (republic) in 1923, only a minority of elite middle-class women in urban families currently have access to higher education and paid employment (Aycan, 2004) . For economically vulnerable women in urban families, economic support and security into old age are difficult to obtain (Kandiyoti, 1995 (Kandiyoti, , 1997 .
Rapid industrialization owing to new technologies in 1950s, and the process of migration from rural areas to urban centers as a result of loss of land and unemployment in agriculture, complicated intrafamily dynamics. Migrant families built squatter houses (gecekondu) in the periphery of urban centers and took marginal, low-paid temporary jobs for economic survival (Bugra & Keyder, 2005; Kocacık, Kutlar, & Erselcan, 2007; Önder & Ş enses, 2005) .
Between the 50s and 70s, the younger family members who usually held only seasonal jobs were supported materially by their economically able elders; hence, their voices were restricted within the family of origin.
From the second half of the 70s onward, the economically supportive, but culturally dominant, authoritarian role of family networks in squatter settlements has been threatened by an increase in new poverty (Bugra & Keyder, 2005) . Under the influence of globalization, opportunities to settle in the same neighborhood with members from one's hometown and support provided by economically able relatives have decreased. Men's economic protection of their wives and families has weakened owing to unemployment, and women's security into old age has declined, unless their children can achieve better opportunities for education and work (Kandiyoti, 1988) . Hence, young brides may resist the breakdown of patriarchy in exchange for love, protection, and lifelong security.
Researchers who have studied the above mentioned socioeconomic changes in urban squatter settlements argue that the characteristics of family interaction continue to reflect classic patriarchy (Kandiyoti, 1988 (Kandiyoti, , 1997 White, 2013) . Classic patriarchal social structure comprises the extended household where the elder man has authority over all other family members including the younger men (Kandiyoti, 1988) . In patriarchal families, a newly married woman becomes a bride (gelin) whose service in the family is considered an extension of the son's obligation to serve his mother and father (White, 1994) . The bride position is a secondary status within the family that can be transcended only by giving birth to male children, and later by becoming a mother in-law (kaynana; Hortaçsu, Kalaycıoglu, & Rittersberger-Tılıçc, 2003; Kag ıtçıbaşı, 1998; Kandiyoti, 1988; Kocacık et al., 2007; White, 1994) .
Hence, although the bride is an individual and a citizen who should have equal rights, society expects her to be selfless (invisible), chaste, patient, submissive, and nurturing within the family in order to be a good woman (Hortaçsu et al., 2003; Kocacık et al., 2007; Sirman, 2000; Yılmaz, 2006) . Islamic beliefs also reproduce traditional positions that accept the family as the building block of the moral community, which faces disintegration if women do not care for children and promote their education (Toprak, 1994) . Furthermore, the national ideology requires marriage and childbearing as the primary national duties of women regardless of their education or profession (White, 2013) .
Despite the heavy demands on women, they also have to endure intrafamily violence that serves as a means of controlling them. White (1994) argues that overt violence might not be necessary in patriarchal families because the moral force of familial obligations may be sufficient. However, recent research in Turkey reveals a high prevalence of verbal, physical, emotional, and economic violence used as control strategies in most urban and rural families across socioeconomic strata (Akar, Aksakal, Demirel, Durukan, & Özkan, 2010; Altınay & Arat, 2009; Hortaçsu et al., 2003; Jansen et al., 2009) . A systematic nationwide study of domestic violence in Turkey (Jansen et al., 2009 ) that included different age-groups, educational levels, socioeconomic conditions, and urban/ rural residence (including the squatter settlements) utilized interviews based on the World Health Organization Multi Country study on women's health and domestic violence and qualitative techniques such as focus groups and in-depth interviews. The study revealed that 39% of ever-married women had been physically abused by their husbands or partners, 44% had experienced emotional abuse, and 23% complained that their husbands prohibited them from working. In addition, 17% of fathers and 35% of mothers reported having beaten their children at least occasionally. Although no groups of women were immune from experiencing domestic violence, there were differences by age and educational attainment, with older women urging silence and acceptance, and some younger and more educated women advocating resistance.
Women's responses both to the preexisting classic patriarchal system and the changes brought about by globalization, however, are neither predetermined nor always habitual, but reflect variability and dynamism (Kandiyoti, 1988; McHugh, Livingston, & Ford, 2005) . Research findings in squatter settlements reveal that women who become aware of the social pressures may start reinterpreting their experiences in ways that may lead to a complex weaving of Islamic, traditional, and modern positions. Although the social literature in Turkey includes relatively well-developed discussions on the traditional/modern controversy, the influence of Islam requires more nuanced research, as there is "little support in the population for Islamic law or even for Islam in politics. This lack of support is partly due to the continuing diversity of Islamic thought and practice across the country" (White, 2013, p. 43) .
Because most of the existing research on Turkey's squatter settlements has been conducted from an "outsider" perspective that treated the gecekondu population as "the urban poor," "the culturally inferior," and "the threatening other" (Erman, 2001, p. 983) , studies on the gecekondu people's own sense of self undoubtedly deserve attention. In this study, women became the subjects of their own stories. The study was conducted in Saraycık, an urban squatter settlement where the households had originated in several different regions, including the central and northern parts of Turkey. These were considered to be the most conservative regions and where intrafamily violence was highest (Jansen et al., 2009; Yılmaz, 2006) . The common socioeconomic characteristic they shared was either the loss of land ownership or the loss of other means for economic survival in their former locations (Erman, 2001 ). The State provides some infrastructure in Saraycık such as running water, a sewage system, and at least one paved road; however, unemployment is at high levels. Hence, many young families receive financial aid from the municipality and live in buildings owned by their in-laws (although in separate units) for the sake of solidarity and economy (material support).
Under these circumstances in Saraycık, I focused on how women interpret their positions in talk, how those repertoires function in the family power hierarchy, and how women deal with tension with respect to their familial dilemmas.
Methods
Discursive psychology is one of the multiple methods included within the general umbrella of discourse analysis; it focuses on the shifting meanings and functions of language use (Antaki, Billig, Edwards, & Potter, 2003; Ed-wards & Potter, 1992; Potter & Hepburn, 2008; Potter & Wetherell, 1987) . Some researchers summarize discourse analysis in terms of two perspectives (Bamberg, De Fina, & Schiffrin, 2011; Gee & Green, 1998; Tirado & Galvez, 2008) . The first perspective defines the person as constructed through dominant ideologies and discursive practices conceptualized as regimes of truth, or discourse genres (thought systems) These preexisting discursive practices are the resources from which identities are drawn, and their focus is on how sociocultural and institutional practices are imposed on individuals. The second perspective conceptualizes the individual as an agent who constructs a sense of who he or she is performatively in discursive activity. The focus of research is on what is said, how it is said, and the choice of social membership categories (gender, class etc.) .
Discursive psychology (Potter & Wetherell, 1987) and positioning theory (Davies & Harre, 1990) fuse these approaches by adopting two concepts: interpretative repertoires that represent the patterned ways of evaluating actions and events, social rights and duties, and positions that define the dynamic roles and relations attached to social membership categories. Likewise, the positioning activity consists of assigning duties and rights to membership categories on the basis of interpretative repertoires. In other words, individuals, while evaluating the moral and ethical standards of the community and subjectively making sense of who they are, use the existing discursive resources (interpretative repertoires) and simultaneously position themselves as either passive recipients or active agents of the community. This in turn creates a tension with respect to the agency/control dimension of discursive activities (Bamberg et al., 2011) . In summary, discursive analysis and positioning analysis focus on how the microlevel building tasks (the use of interpretative repertoires and doing the positioning activities) take place in talk within a particular community and reveal the appropriate actions and knowledge (the macrolevel dominant ideology) as well as the strategies of negotiation or resistance in that community.
Under this framework, I analyze the identity building of Saraycık women in terms of interpretative repertoires that define the norms and expectations, roles and relationships, duties and rights that they associate with being a wife and a mother. Their act of positioning signifies a two-level discursive process both socially defined and assigned, but at the same time individually acknowledged and taken up within everyday practice. The functions of the interpretative repertoires such as blaming or justifying women's positions underlie their sense of who they are, what they can do, and how they evaluate their positions in terms of agency/control.
When doing discursive research, however, one should not omit the importance of selfreflexivity. In the process of analysis, my own sense of mothering might have evoked a strong bond with my participants and this might have blurred my interpretation of their experiences while it was much easier to differentiate myself from them on the basis of education, employment, and the associated economic resources arising from my class position. This contrast between my sense of motherhood and the privileges of my social class might have served as a jumping board to grasp the experiences and needs of Saraycık women.
Participants
Detailed demographic statistics about Saraycık were not available from the Turkish Statistical Institute; therefore, I obtained the information from the chief (muhtar-the administrator of a village or a district) of Saraycık and the resident women themselves. The three focus groups from which I collected data included a total of 34 Muslim women, recruited from handicraft courses provided by the local government in conjunction with the nongovernment organization (NGO), Association to Promote Contemporary Life (Çag daş Yaşamı Destekleme Dernegi). The sociodemographic characteristics of the women are summarized in Table 1 .
The characteristics of the participants in Table 1 indicate that most women in this study were between 21 and 36 years of age, married, had originated from Central Anatolia, had lived in Ankara for approximately 10 to 20 years with two to five family members, and shared the same building with their father-in-law, although in separate flats. They were responsible for taking care of only their own apartments, in which they lived as a nuclear family with their husbands and children. Although women felt free to form friendships or to attend the sewing courses provided by the NGO, their mobility was almost always limited to the confines of their district; however, the reasons for restricted movement were not discussed during talk on violence.
Procedure and Interview Questions
The present study, conducted in 2007, was the final phase of a larger action research project that aimed to describe the life skills of adolescents and their parents to inform the design and implementation of empowerment programs for both genders and across generations (Güvenç, Aktaş, Aktan, Amanvermez, & Duran, 2006) . My original plan was to use the first focus group session to identify problems that the women experience and then proceed with open communication and assertiveness training in the second session. However, Saraycık women preferred to talk about issues of intrafamily violence rather than participate in communication and assertiveness training. Therefore, I modified the planned schedule to ask open-ended questions and listen to the women's accounts rather than attempt to direct or train them.
Three assistants from the Psychology Department and three NGO members composed the research team. We introduced ourselves as "teachers' from Hacettepe University and the members of the NGO who wanted to understand women's issues related to violence. Two of the assistants and I acted as facilitators, and the other assistants organized the tape recordings and observed the discussions in the focus groups. We built our communication with the women on the already established trust between the women and the NGO. We gathered data from three focus groups each including approximately 10 women who met for an hour once per week in three parallel sessions. We held nine 1-hr sessions with each of the three focus groups.
During the discussions, we gave each woman an equal opportunity to participate. With the permission of the participants, we recorded and transcribed the conversations. The unit of analysis was the collection of the women's accounts on intrafamily violence from a total of 27 hr of taped sessions (3 hr of focus group discussions per week for a total of 9 weeks). Our data collection process was based on Maxwell's (2009) definition of qualitative research, and was guided by six interview questions developed by the guidance of a colleague at Hacettepe University who had collaborated with Safran, and had adopted his interpersonal schema theory (2005) . According to this theory, our thoughts, feelings, and behaviors are shaped by the affiliation and control schemas peculiar to the interpersonal domain. Hence, the questions of the study probed the thoughts and feelings of women on intrafamily violence (manifest content of talk), and also the interpretative repertoires with respect to power relations (latent content of talk; Akar et al., 2010; Jansen et al., 2009) . Because the questions were simple, I did not conduct a pilot study. The first interview question asked who was to blame for intrafamily violence. The second question asked about the conditions of violence and control practices. Both questions triggered discussions that revealed intrafamily positions as well as descriptions of violent acts between genders and generations.
The remaining four questions were directed at women's thoughts, feelings, and actions related to intrafamily conflict: What goes on in your mind when you act violently? How do you feel? How do you show violence? How do you cope with violence? Responses to these questions reflected women's interpretations and current dilemmas with respect to their familial identities and alternative views of the self. Although my initial intention was to complete the discussions with subsequent training, the decision to adapt the discussions to the needs and pace of the participants resulted in a more flexible timetable.
Here, I discuss Saraycık women's interpretative repertoires on the basis of excerpts selected from the transcribed accounts of the women's experiences. The excerpts are numbered sequentially, and the names of the participants have been replaced by pseudonyms.
Coding and Analysis
The six interview questions generated accounts that emerged from the women's discussions (Maxwell, 2009) . We completed the coding and analysis in terms of interpretative repertoires within 3 weeks. One hour of conversation took approximately 5 hr to transcribe; this task was shared equally by the team of five assistants.
I condensed the participants' accounts on the wife and mother positions (meaning units) first into manifest content, and then further categorized the manifest content into themes of intrafamily power relations (latent content; Graneheim & Lundman, 2004; Maxwell, 2009) . To check the reliability of the categories, a second coder also distributed the accounts, first into manifest content, and then into latent content. The agreement between the raters was 44% for both the manifest content (jealousy, restrictive treatment of husbands, and hopelessness about the transformation of familial relationships) and latent content (husbands are unemployed-tense, irresponsible, repressive, and show physical violence toward children) with respect to wife categories. On the other hand, there was 95% interrater agreement for the manifest content of motherhood, except for inconsistency in attributing their lack of self-control (loose temper, start yelling etc.) to either self-guilt or fragmentation (manifest content). Similarly, there was 86% agreement in the categorization of the manifest content of motherhood into latent content, except for inconsistency in attributing women's thoughts of running away (manifest content) to either a strong sense of powerlessness or to self-destructive thoughts (latent content).
Results

Constructing Wife and Mother Identities: Talk on Familial Violence and Functions of Intertwined Interpretative Repertoires
Saraycık women revealed tension with respect to their sense of self, their rights and duties, and their intrafamily power relations. They positioned themselves as submissive family members in discourse, but they wanted to resist authority. Most of them blamed their husbands for verbal or physical violence, yet some tried to understand them. Almost all of them acknowledged their incompetence in disciplining children, yet they wanted to become responsible adults who would not beat their children. (lines 18, 19, 21, 22, 26, 27) and blamed them if they were unemployed. I named those interpretations as "husbands good for nothing" (lines 18, 19). Moreover, women also blamed men when they beat their children or became jealous of their wives. Although almost all the women endorsed the tradition of blaming their husbands as oppressors (lines 19, 21, 22, 26) , a few women (3 of 26) reported compassion and attributed the men's violent behavior to their unemployment. I summarized such expressions under the interpretative repertoire of "husbands as victims of unemployment" (lines 21, 22). However, other than the repertoires of "husbands as good for nothing," "oppressors," or "victims of unemployment," an alternative repertoire emerged from a few women's (2 of 26) accounts. This alternative repertoire was observed when women blamed men if men denied women the right to work, and they argued that this was also violence ("husbands restricting wives"; lines 13, 14). The women's accounts about interactions with their husbands revealed that the wife identity includes negative emotions such as frustration and anger as well as positive emotions such as compassion. The women's responses to the interview questions, the meanings they attributed to the wife and husband identities, the interpretative repertoires, and their functions are summarized in Table 2 .
Another position that was implied by women between the lines is the bride status. Even though family relationships with respect to this position were not the original focus of the study, it was possible to observe the principles of respect and importance of emotional control in women's interaction with the elderly, particularly with the mother in-law (lines 5, 6, 23, 24) . In terms of coping strategies, the relatively older women suggested either silence or resistance against the verbal or physical violence of their in-laws, whereas the younger women recommended (2 of 7) separating the conjugal house from that of the in-law's. Ayşe, one of the younger women who listened to women's conversations on husband and in-law enforcements said: "I am afraid to marry when I hear such problems. A couple should love and respect each other.
They should be able to talk and understand each other and if necessary tolerate each other's mistakes."
As expected, the most important female identity was motherhood, which also engendered multiple meanings. Almost all the women described their children as the object of violence and collapse (lines 31-37, 39, 40) , and agreed that discipline was their main duty (lines 4 -5, 7-9, 16). However, although Saraycık women blamed children (lines 16, 27, 28) and sometimes treated their sons harsher than girls for disobedience (line 42; categorized as children as getting on women's nerves), they also considered their children to be the central meaning of their lives (lines 49, 50). Moreover, they confessed that they beat their children to displace anger toward others or to cope with stress (lines 4, 5, 8, 9, 17) . The repertoire of motherhood may embody a dilemma between acting as a discipline agent (the position of a good mother as responsible for disciplining her children and using harsh discipline if necessary; lines 4 -5, 7-9, 12, 16) and being a loving mother (the position that requires not hurting her children; lines, 9 -11, 31, 34, 35, 49, 50) . The above excerpt shows how the two distinct repertoires, weak discipline agents and monster moms, contributed to the construction of negative self-presentations as bad mothers (lines 2, 4, 5, 8 -11) . During moments of strong negative emotions, the women reported experiencing psychological fragmentation and pain that were tied to thoughts of running away or committing suicide (lines 3-35, 39, 40, 45-50) . The women's responses to the interview questions, the meanings they attributed to motherhood, and their interpretative repertoires and functions are summarized in Table 3 .
Potential Selves-the Agency/Control Dimension: Reworking the Female Identity and Subjectivity
In almost all of the excerpts, women's discursive interactions reflected an absence of rights, particularly in terms of inflicted physical or verbal violence or barriers to education and employment. They reproduced gender and family discourse around traditional norms that were attached to their familial obligations such as complete obedience to in-laws and self-sacrifice for children. However, 3 of the 26 women interpreted their husbands' authoritative prohibition of female employment as a sign of a power struggle between men and women, a modern value that reflects awareness of equality. The children fail in school, and this makes me furious.
I can't control my voice, and I start yelling at the children.
I beat the children, and I can't control my anger.
I do the same thing over and over again.
What are the feelings? When I get violent, I cry, and I bear a grudge against everyone, including myself and my children. In the above interaction, Meltem and Sinem talked about the mutual tension that builds with their husbands during a conflict. Although both women's accounts reflected a general desire for independence, Meltem expressed her negative feelings more openly and stressed that she did not hesitate to challenge her husband who belittled her status and discouraged her attempts to challenge his position (lines 51-57). Sinem's accounts, on the other hand, reflected more passive and selfdestructive tendencies (lines 58 -60). These women argued that they would work to earn money if they were educated; education would enable them to get a divorce, and hence end the violence (lines 51, 52, 53, 58). It seems that Meltem and Sinem mutually constructed an image of a modern independent woman whose education and self-confidence contrasted with the subordinate position of the traditional dependent woman (lines 51, 52, 58). They formulated power as being educated (line 51) and employed (lines 51, 52, 58), because education facilitates employment, leading to higher social status and greater personal power (lines 51-55, 58 -60). However, the third woman, Banu, emphasized agency and responsibility in spousal relationships, which provided another alternative to the discourse of shame and weakness. She criticized her husband's restrictions on her life and at the same time reflected on her own violent reactions (lines 61-64). Her remarkable concern for her accountability and fallibility in violent behavior made Banu a deviant case in the community. While the other two women brought moral issues of injustice and unequal gender relationships to the fore (lines 51-58), Banu raised the possibility of further selfimprovement with respect to pride, selfcriticism, fairness, and equality.
Only a few women (4 out of 34) suggested that the woman should take control of her life if she sensed injustice. The following excerpt illustrates how a woman could challenge the patriarchal regulation of negative feelings in family relationships.
61 51, 52, 58, [61] [62] [63] [64] [65] [66] [67] [68] [69] [70] . Such challenges by women to the patriarchal discourse were observed when those women emphasized notions of agency, such as making their own decisions (lines 61-70, 75-79) , and their belief in (or insistence on) human rights (lines 63, 66, 77 ) and free will (lines 64, 66, 68, 70, 72, 75) .
Discussion
The aim of this study was to describe the construction of wife and mother identities during talk about intrafamilial violence among women residing in Saraycık. Saraycık women attributed the causes of violence to husbands' unemployment, issues with children, and men's control over women. They described complex and nuanced relationships with both husbands and children. Additional findings included women's idealization of education as a means to achieve decent jobs, equality between spouses, and a sense of belonging in family relations. These findings are comparable with other studies of Turkish women (Altınay & Arat, 2009; Jansen et al., 2009 ) with respect to emphasizing the importance of increased awareness, and greater economic independence; the similar assertions in those studies reinforce the transferability, the validity of the present study (Goodman, 2008) .
According to the findings of the national study on violence (Jansen et al., 2009 ) and the present study, although some women preferred to keep silent about violence from their husbands (legitimizing and naturalizing patriarchal structures), other women accepted responsibility for increasing spousal conflict, expressed anger and pity for unemployed husbands, and frustration at men's and in-laws' pressure on women to submit to authority. These responses, along with a desire for open spousal communication, tolerance for mistakes, education, and work supported the intersection of the traditional with a modern agentic approach. Particularly, the complaints about the man's family in the present and an earlier study (Jansen et al., 2009) pointed to the importance of doing further detailed studies on the relationships of women with their mother-in-laws.
Disciplining children was one of the recurrent themes identified in the conversation of Saraycık women. Traditionally, a woman's main duty was to enforce intrafamily discipline using beating as punishment. This duty may explain why in an earlier Study 35% of mothers reported that they beat their children compared with 17% of fathers (Sosyal Hizmetler ve Çocuk Esirgeme Kurumu/United Nations Children's Fund [SHCEK/UNICEF] Report, 2010). There was good interrater consistency with respect to women's responsibility as the essential disciplinarian. Raters agreed that women's talk reflected failure in controlling their aggressive tendencies despite their efforts to protect the children, but participants also blamed children as the source of their guilt. These feelings were accompanied by strong bodily sensations of powerlessness and thoughts of suicide. In other words, while the responsibility to implement discipline provided relative familial control and power to Saraycık women, they also recognized themselves as feeling persons who were victims of violence in their relationships with men. This recognition might have contributed to their awareness that physical punishment of children constitutes violence (Buldukoglu & Kukulu, 2008) . Although women reported being angry with their children, interpretative repertoires such as women as failing mothers, mothers as helpless victims of strong emotions, monster moms, and weak disciplinarians suggested guilty feelings. On the other hand, although some mothers did complain more about their sons' mischief, they generally did not report beating children differentially according to gender. Some women confessed that their anger at their husbands and in-laws and their yearning for independence also might have led to their projecting anger onto their children. Once again, the discrepancy in women's position as an enforcer of discipline via beating, and their feelings of guilt seem to have increased tension with regard to the dilemmas of motherhood.
In addition to Saraycık women's complaints about the pressures of husbands, inlaws, and self-guilt for projecting their own anger on to their children, a study with school-age children revealed that they attributed their parents' violence to bad personality, irritable character, irresponsibility, and ignorance (SHCEK/UNICEF Report, 2010). In a similar way, according to the professionals who participated in the national report on violence (Jansen et al., 2009 ) "children are the most serious victims of violence and are the most damaged" members (p. 140). Their fears, school problems, and tendency for violence indicate the transfer of violence from one generation to the next. While male children adopt aggressive role models, female children naturalize oppression. Under these conditions, many women emphasized the need for State and NGO support (Jansen et al., 2009) , but a few women have started to question the conditions of agency/control relations-role-models and arranged marriages. Hence, most of the empirical findings regarding the patriarchal family (Akar et al., 2010; Altınay & Arat, 2009; Hortaçsu et al., 2003; Jansen et al., 2009; Kagıtçıbaşı, 1998) , suggest that traditional child-rearing norms based on physical punishment and aggressive relations should be questioned and avoided in any social setting.
Limitations
Although I strove to ensure the criteria of sound qualitative analysis such as trustworthiness (providing excerpts of interaction and audits from external researchers), credibility (plausibility with respect to previous research), respondent validation, and self-reflexivity, there were some limitations to the study. The sample of Saraycık women consisted of those who worked with the NGO and participated in the sewing courses. This convenience sample might not have necessarily represented the population of the community as a whole. Additionally there were inconsistencies between raters in attributing women's descriptions of their husbands who seemed to project anger onto children and wives. This interrater inconsistency might have stemmed from conflicting evaluations of women who struggled to understand the conditions of men, their lack of confidence, but also putting the blame on men for breaking their hearts, expressing jealousy, and fighting. Likewise, the inconsistency between coders in categorizing women's thoughts of running away from the family (manifest content of motherhood) into either a strong sense of powerlessness or self destruction (latent content related to motherhood) might point to the difficulty in categorizing the flow of talk, but it might also introduce clues for a more nuanced exploration of the interplay among the conditions, thoughts, feelings, and coping of women.
Implications for Practice and Policy
The interviews with professionals in the national violence report of Turkey (Jansen et al., 2009) revealed that the sexist structure of the society, oppressive familial relations, and women's lack of awareness of their rights were the major conditions of violence. Under such conditions, women's reproduction of the traditional gender identities naturalizes their subordination to a power hierarchy and their exclusion from the public sphere in Saraycık. Although many women seemed to be aware of the limitations imposed by a patriarchal system, the absence of talk about equality implies that the majority of women are not struggling for their rights; only a few participants emphasized the importance of agency and courage to fight for women's rights.
Saraycık women also claimed incompetence in disciplining children and frustration with unemployed, angry husbands. Those experiences show the importance of mothers' empowerment programs such as the Early Enrichment project (Kagıtçıbaşı et al., 1995) . The project consisted of training economically vulnerable mothers in parenting skills. A follow-up study, conducted 6 years after the initial phase of the project, revealed that mothers who had undergone training were less punitive, had more interaction with their children, and valued their children's autonomous behavior. They also had better communication with their husbands with respect to decision making and child discipline (Kagıtçıbaşı et al., 1995) . Such programs can promote autonomy in women themselves, as well as in future generations.
Again as expressed by the women participants and professionals in the national report on violence (Jansen et al., 2009) , the State might also contribute to women's empowerment through efforts to enforce the law, developing policies to protect women's rights, providing shelters, rehabilitation services, public awareness, and providing employment opportunities for both women and men (Önder & Ş enses, 2005) . As a matter of fact, many critical researchers in Turkey (Acar-Savran, 2004; Bugra & Keyder, 2005) argue that as long as the State provides social benefits in the form of charity and promotes the conservative family as a social protection instrument, the position of women in squatter settlements and their potential for personal and collective agency will not improve.
